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Surah Muhammad

This surah was revealed in Madinah. It has 38 geaise 4 sections

Another name for this Surah is Surah Al-Qital ($uoé&War), because this
Surah lays down the rules of Jihad and Qital &rmed struggle in the cause of
Allah)

Explanation of Select Verses and Themes

Verse 4: “So, when you encounter those who disbelithen (aim at) smiting

the necks, until when you have broken their stitetighroughly, then tie fast the

bond, (by making them captives). Then choose (ttheen free) either (as) a

favour, or (after receiving) ransom, until the wlamows down its load of

arms...”
This verse lays down two points of law: first,ays down that when war
breaks the might and power of the enemy, and deayg with their pomp
and glory, they should be arrested rather thangdalled. The Muslims
are then given two options regarding the prisonérgar- either confer
favour on them and release them without ransonompensation; or
release them against payment of ransom. Thereeaesad ways in which
ransom may be taken, for instance by exchangindiMymsisoners of
war for non-Muslim prisoners of war.

Main theme in verses 4-11: Wisdom in the Legalityibad

Allah says that legalizing of armed struggle is Hause against the
infidels is a blessing as it replaces celestiaighunents. The previous nations
were punished with celestial and earthly calamiibegheir infidelity to Allah,
for idolatry and for rebellion against Allah. FoietUmmah of the Prophet
(peace be upon him), however, jihad shari had bestituted. This compared to
general calamities, has many facilities and expedieFirst of all, in general
calamities the entire nation including men, wongeng children are decimated
whereas in the case of Jihad according to the afle&ar, women and children
are safe and secure. As far as men are concemigdyfahose of the
unbelieving men will have to face the believers wbamit aggression and
violence against those who protect the religioAldh. Even among them not
all men are killed, because many of them develepathility to embrace Islamic
faith, or submit themselves as subjects of an lislatate. Another wisdom in
the institution of Jihad is that both sides of wduslims and the enemies- are
tested: which side is willing to sacrifice his |d@d wealth at the command of



Allah and which side obstinately and stubbornlytoares to reject the truth or
having seen the crystal-clear evidence of Truthlsidg convinced by the
Qur’anic arguments, embrace Islam.

Verse five of this Surah refers to two of Allahsumties: First, He will steer
them by His guidance; and secondly, He will impréwer conditions. The
word “state of affairs” includes the conditionsbaith the worlds- those of this
world and those of the Hereafter.

Verse six refers to the third bounty of Allah. Hal wot only admit them into
Paradise but will identify for them the garden®lids and will make them
familiar with such bounties as houris and mansioresway that it would seem
to them that they have been living there sincendter

Verse fifteen mentions four kinds of favours anelsings in the next world,
that is, rivers of pure water, rivers of milk of iwh the taste does not change,
rivers of wine which gives delight and rivers ofrified honey which will be
given to the righteous in plenty.

Main Theme in verses 20-31: Strict Maintenance iosKip Ties.

Islam has laid a great stress on fulfilling thénhtgyof relationship. Bukhari
records a Hadith to the effect that whoever manstgiood relations with the
kith and kin Allah will keep good relations withrhj but whoever severs his
bonds of kinship, Allah too will sever His relateowith him. This Hadith
indicates how important it is to treat relativesdy in terms of words, deeds,
and wealth.

“Those are the ones whom Allah has cursed — (47t28)her words, people
who cause corruption in the land and break bondsnship have been cursed
by Allah, that is, Allah has driven them away fréhis mercy. On the basis of
this verse, Sayyidna Umar(R.A.) regarded the saleronul-walad unlawful.
Ummul walad is a term used in Islamic law for a &enslave who has borne a
child to her master, and who is consequently ftdesadeath. Thus the sale of
the mother would result in separating the chilarfrine mother, and this would
lead to severing kinship tie between mother anfttl aflnich necessitates the
curse of Allah. Therefore, the sale of ummul-waka$ declared unlawful.

In reference to verse 31, (note that this piedafofmation is not directly
related to verse 31. The alim just mentioned thisfinformation as a side



note) Allah’s knowledge of every person’s works aeeds is all-encompassing
and eternal. It may be noted here that knowledgé tso kinds:
a.)a priori knowledge or fore-knowledge, knowledge @lething before its
occurrence
b.) A posteriori knowledge or —in Mariam knowledgepliedge about a
thing after it has actually happened.

In this verse knowledge refers to the second cayeddlah’s knowledge of
things is since eternity. In this context, the kienge about things is a
posteriori, after the occurrence of the eventhiendxternal world.



Surah Al-Qamar (The Moon)
This Surah is Makki. It contains 55 verses andclices.

Explanation of Select Verse and Themes

The Phenomenon of Moon-Splitting: A Miracle
A large number of Tradition of reliable authoritgve reported the incident of
“moon splitting’, which may be summarized as folkoWVhilst the Messenger
of Allah (peace be upon him) was sitting at MindMakkah, the pagans
demanded that the Messenger of Allah (S.A.W.) shpubduce a proof
substantiating his claim. Allah split the moonwotparts. A part of the moon
was over one mountain on the eastern side, anti@npart was over another
mountain on the western side. The incident tooketan a moonlit night. The
Messenger of Allah (S.A.W) said to all who weregamat: ‘Be witnesses’. When
all the people saw the miracle clearly, the twaegerejoined. It was not
possible for any person with yes to deny this ciemacle. However, the pagans
said: “Muhammad has ensorcelled us, but he carewit¢h the whole world,
so let us wait for people to come from the neightgpparts of the country and
hear what they have to say. When the travelers themeighboring parts of the
country arrived, they confirmed that they did d&=mnoon in two parts.

Verse 3:

iia A jf % (...while every matter has to be settled....54:3). The literal
meaning‘of the word istigrar is to settle. The verse means that everything
must ultimately reach its end and the matter must become clear. If a veil
is fabricated and cast over the truth or reality, eventually [in its
designated time] the false veil will be removed and the truth and
falsehood will be clearly distinguished.



Verse 8:

In verse 17 the venypassarnas qualified by the prepositional phrdg#-dhikri
(for seeking advice). This implies that the Quras heen made easy to the
extent of memorizing it and paying heed to its aehand warnings, from which
all can benefit-whether a learned scholar or apamled person, whether young
or old. This does not necessarily imply that degroraor deduction of laws and
injunctions from the Quran is easy for everybogtihad and Istinbat
(deduction) of injunctions from the Quran is a scie having its own complex
rules. Scholars well-grounded in knowledge havaspears of their life to
attain to the position where they could exercigkdg and Istinbat.

In verse 37 the word murawadah signifies to erga®eone or to satisfy one’s
lust. This verse refers to the night when the agame to the Prophet Lut
(A.S.) in the shape of handsome young men, ag &does Allah for his people
who were addicted to homosexuality. Prophet LuS(pAhosted his guests. The
licentious people came to him from every directamd the Prophet Lut (A.S.)
had to shut the door to protect his guests. Theyaduring the night and tried
to break the door down and scale the walls to aomg&he immoral behavior of
his people distressed Prophet Lut (A.S) but whergtiest revealed to him that



they were angels and have been sent by Allah ligtidestructive punishment

on his people, he felt comforted; they assuredthamthey will not be able to
hurt them in any way.

Verse 43:



Surah Ar-Rahman (The All-Merciful)
This Surah is Madani, and it has 78 verses andt®ss.
Explanation of Select Verses and Themes

Linkage if the Surah and Wisdom of Repeating thedso'Which of the
bounties of your Lord will you deny?’
Surah Rahman mainly describes the boons and bsewftillah, of this
world as well as of the Hereafter. Thus when ai@agr bounty of Allah

Is described the verse (So, which of the
bounties of your Lord will you deny?) is used delidtely as a refrain in
order to awaken the people and urge them to gavekthto Allah for His
favours.



manifest in nature.

Verses 7 and 8 put together mean: The mizan oe $ea been created so that
you may not transgress the balance and thus peanjicstice.

In verse 12, man’s attention has been drawn tdeittehat each grain of the
food he eats several times a day has been creatélibh, out of His

unbounded grace and beneficence, from soil andrwateconceivably
wonderful ways. The mention of ‘asf (husk) is toned that it is the fodder for
your animals. This is yet another bounty of Allatause man needs the milk of
the animals for nourishment. Furthermore, animedsuged as a means of
transportation to convey human beings from plagddoe as well as to carry
load, cargo and luggage.
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Verse 27 purports to convey that since everythinguding jinn and mankind)
dwelling on earth will be reduced to nothing, and heavenly bodies all
brought to naught, and the whole material univerade non-existent, still
human reason demands that there should be a Béioghould remain and
should never die. Such a Being is Allah Who cre#étedvhole universe and
Who is the First and the Final Cause of all things.

Verse 29 signifies that all creatures stand in regeillah, in all conditions and
situations. They all seek help willingly or unwilgly.

In verse 31 jinn and mankind were addressed asthatialun and warned that
their deed will be reviewed and every single onthefn will attract reward or
punishment. The verse after it purports to saybabne will be able to hide
from death, nor will anyone be able to escape fattendance or giving account
of actions on the Day of Judgment.

Verse 39: This verse talks of the Horrors of thgg DBResurrection. This event
will take place when people have given accounteg deed, and judgement
will have been passed against the criminals tadoel on the Day of
R3eckoning. They will not be questioned nor wilyaregotiation be held about
their sins at that stage. Their characteristicsigii be seen on their faces, and
accordingly they will be hurled into Hell.
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The Delight of the Righteous in Paradise

Verse 46 speaks of two Gardens that are exclusresirved ‘for those who are
fearful of having to stand before thy Lord’. Thisrpse refers to those fortunate
believers who are, at all times, concerned abauteébkoning on the Day of
Judgment and, as a result, keep away from all sbgms under all
circumstances.
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Surah Wagiah (The Imminent Event)
This Surah is Makki, and it has 96 verses and 8asec
Explanation of Select Verses and Themes

Verse 3: This verse means that the ‘Inevitable Eveferred to in the previous
will bring about a great revolution in the livesmagén, as is withessed at the time
of revolution of governments. The high and the rtyghill be laid low and the
despised and the downtrodden will be exalted; o pecome rich and the rich
become poor. The purpose is to depict the horroitseoDay of Judgment.

Verse seven mentions how people will be divided thtee different categories
on the Day of Resurrection.

- One group will be on the right side of Allah’s Theg and they are those
who were brought forth from the right side of tbenlof Adam *(A.S.).
These people will be given their Ledgers of Deedbeir right hands and
will be taken to the right side of the Divine TheoThey are the inmates
of Paradise.

The second category comprises those who will beepl#o the left of
Allah’s Throne. These are the people who were drotayth from the left
side of the loin of ADAM (A.S). They will be givetheir Ledgers of
Deeds in their left hands and will be taken toléfeside of the Divine
Throne. They are the inhabitants of the fire.

The third category consists of As-sabiqun (therfast) who are
described as Al- mugarrabun (the fortunate belewdro are granted
special nearness to Allah). They will be placeéramt of the Divine
Throne. They include the Messengers, the Prop8etdigin, martyrs and
the friends of Allah. They are fewer than thosdtaright side. Towards
the end of the Surah, the description of the thegegories will be taken
up again to mention that some signs start appeargig from the time of
death of a person, to indicate in which categorgihg&he is going to fall.

Verses 15 through 21 display the Rewards of As¢paibiAmong the rewards
are that they will sit on fabric woven or inwroughith gold thread; their
servants will be boys that will never grow up, gkt, or change in shape; they
will get meat of whatever birds they desire; thely get wine drawn from a
flowing spring. When in verse 19 it is mentionedttthe sabiqun will not suffer
from headaches. The Quran is referring to thetfattwhen worldly wine is
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taken in large quantity, it gives the drinker exsating headache and makes
him feel dizzy. The Heavenly wine is free from siammful effects.

Reward for those on the Right: (verse 27-40)

The rewards for the right include: fruits piledtop of ach other as in a bunch
of bananas, water flowing constantly on the surtsfdlée ground, trees so large
that a rider may travel for a hundred years unideshade, but would not be able
to pass it, an uncountable variety and kinds afdyunaidens of Paradise who
even after every sexual intercourse will remaie Mkrgins, ad much more.

The next set of verses (vs. 57-74) warns the desiaptics and atheists who

completely deny the Day of Judgment and life ateath, or setup partners to
Allah in His worship. The verses purport to teawddhe curtain of negligence
and ignorance that has kept man in the dark.

14



In verse 75 Allah swear to the greatness of thaQur

Verse 75-79:

15
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Surah Al-Hadid (The Iron)
This Surah is Madani, and it has 29 verses andtbss.
Explanation of Select Verses and Themes

Verse 1-6:

Verse 7-11
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In verse 12 ‘the day’ refers to the ‘Day of Resatian’. The fact of ‘light
running before them’ will take place just priorgeople’s passing over the
bridge of sirat. The Believers will be awarded Ltigh the Day of Resurrection.
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Verse 20-21:

The Life of this World is Fleeting Enjoyment

The verse under comment describes the realityeoivitrldly life and its being
unreliable. The verse depicts the involvement lofiaman being that he
cheerfully enjoys from the inception of his life tgits end. From the inception
to the end of his life, man leads his life in tb#dwing order: l1a’ib (play),
lahw(amusement), zinah(show of beauty), tafakhxel{ange of boastful
claims), and takathur (competition of increasdcheas and children).

In verse 20, it is noted that in the Hereaftergheple will have to face one of
two things” 1.) Severe punishment for the non-lwelre; and 2.) Forgiveness of
Allah., His mercy and His good pleasure.

delights are the direct result of our actions.

Verse 22-24:
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According to verse 25, ‘iron’ serves two purposespresents power and holds
the hostile opponents in great awe, and may cothpakebellious people to
abide by Divine laws and system of justice. It distds great benefits for man.
In other words, iron is a thing of common utility i is used on a large scale in
various industries.

Verse 29:
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Surah Al-Muzammil

Surah Muzzamil is a Maki surah. It contains 20 gsrs

The word Muzzamil literally means “One wrapped nglothes.” The synonym of
Muzzammil is Muddaththir which comes in the nextéu

Explanation of Select Verses and Themes

The Prophet (s) is addressed in the first verselwsays, “O you wrapped up in
clothes,” in reference to a particular style of ppag himself in his clothes. The first
event of this kind occurred when the Prophet (sgired his first revelation in the
cave of Hira. This first experience was really hanchim and he was caught by a
shivery cold. Once he reached home, he asked Kiigdjij his beloved wife, to wrap
him in a blanket. Some narrations have reportethen@vent: When the Prophet (s)
was accused, by the pagans of Makah, of being i@iarawho separated between
friends, he was troubled and felt distress and padpn himself in his clothes out of
grief. Allah (s) addresses him, in reference te¢hevents, in a loving style by saying,
“O you wrapped up in clothes.”

After the Prophets first revelation, the revelatsdopped for some time. This
temporary break was known as Fatrat- ul- Wahy.

Sayyidna Jabir reports that the Messenger of ABalsaid in his narrative:

“Whilst | was walking along, | heard a voice froradven and | raised up my eyes. Lo!
The Angel that had appeared to me in Hira wasgitn a chair between heaven and
earth, and | was struck with awe on account of & returned home and said, Wrap
me up, wrap me up [zammiluni, zammiluni]. Then All@vealed the first five verses
of Surah-al-Muddaththir.” (Bukhari and Muslim)

In Surah-al-Muddaththir, the Holy Prophet (s) ikeafionately addressed as, “O you,
enveloped in a mantle,” whereas in this Surah laeldsessed as, “O you, wrapped up
in clothes.” Both forms are used affectionately andearingly to console him which
shows deep love and affection for the Holy ProggetHaving addressed him with
this special title, the Holy Prophet (s) is tolde following verses that praying to
Allah in the stillness of night [salat-ut-tahajjudill prepare him for the heavy task
entrusted to him. Some details of the night préagese also been set out.
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Reading into the titles of Muzzammil and Muddathtmajority of the scholarly
opinion believe that this Surah was revealed irnegndiest periods when the five daily
prayers had not become obligatory. The five daigyprs were prescribed on the night
of the Holy Prophet’s (s) ascent to the heavensjjini

Imam Baghawi (r) says on the basis of Ahadith regabby Aisha (r) and others, that
the “night prayer” was compulsory for the Holy Phep (s) and the entire Muslim
community until the five prayers were not presaiibe

The verse not only prescribes the night prayeiitalso prescribes to stand up in
prayer from at least one quarter of the night, bsedhe verse under comment
basically commanded to stand up all night to presept a little portion of it.

Imam Baghawi (r) says, on the basis of narratioAladdith, that the Holy Prophet (S)
and the noble Companions, in compliance with tbimmand, spent the major portion
of the night in tahajjud, so much that their feewd swell and this exertion caused
hardship and difficulty to them. This situation doned for a year. After that, towards
the end of the Surah, the following command wasaad:

“...Therefore, recite as much of it as is easy...” (73:2
It repealed the obligation of standing up for agdime, and granted them concession
and permission to stay up for prayer as much gsdbeld easily manage. This is
transmitted by Abu Dawud and Nasai on the authaitisha (r).
Ibn Abbas says that when five prescribed prayecaine obligatory on the night of
miraj, the obligatory nature of tahajjud was abtedalt was, however retained as

Sunnah, because the Prophet (s) preformed it ragatarly. Most of the beloved
companions were regular with their tahajjud as well

........ “Stand at night [for prayer] except a little” (73:2)

Al-lail connotes “The entire night”, signifying thae should stay up the whole night
for prayer except a little portion of it. As the radfittle” is indefinite, the verse
further clarifies:

......... “Half of it or make it less” (73:3)

........ “Or make it a little more” (73:4)
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This is explicative of the exception “except dditt A question may be raised here that
“little” can not mean “half”. The answer is thaktkarlier portion of the night is spent
in the prayer at Maghrib and isha. “Half’ then reféo the half of the rest f the night.
Its total in relation to the whole night amountsddittle”. The verse permits to reduce
it a little less then half and it also permits tldo it a little more than half. Thus it

was compulsory to stay up at least for a littleraw@e fourth of a night for prayer.

............ and recite the Quran clearly with tartil pdistinct and measured tone]

Tartil means slow rhythmic recitation and beaudifion of the voice while reciting

The word tartil, according to Imam Raghib as expdiin al- Mufradat, originally
means “to put together and arrange well the commgperts of a word and speech and
make it distinct.” The purpose of this verse sttfhe Quran must not be recited in a
hurry and in a fast speed but in a leisurely mapdfistinctly, deliberately and in well
measured tone. And at the same time, it is negessaeflect on its meaning and
message. The Prophet’s (s) recitation fulfilled ibguirements of tartil. When people
inquired Umm Salamah about the Prophets recitatidhe Quran during the night
prayer, she emulated his recitation in which ewéngle word was clear and distinct.

Abu Hurairah narrates that the Messenger of AlgIséid:

“Allah does not listen to any recitation as mucthadistens to the recitation of a
Prophet who recites with a beautiful voice.”

......... “We are going to send down to you a weighsgourse...” (73:5)

The word thagil means “heavy” and the phrase thedity discourse” refers to the
Quran, because the Qur’anic teachings of lawfularldwful are permanently binding
and carrying them out is the weightiest task fanho nature, except those for whom
Allah made it easy on.

According to a Ahadith, whenever a revelation dedee upon the Prophet (s), he
went into a trance and felt a peculiar sensatiothabeven on an extremely cold day,
drops of sweat fell from his forehead. And he &though his body became heavier. If
the Holy Prophet (s) received revelation while leswn his riding animal, it would
begin to move the bottom of its neck intensely.
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....... “Truly, rising by night [for tahajjud prayer] the most effective way to subdue
[one’s self] and to make speech more upright...” (Y3:6

The word “nashiah” signifies “to rise by night forayer.”

Aisha (r) said that nashiat-ul-lail means “to fgenight for night prayer after
sleeping”, which refers to the tahujjud prayer. djaid itself means, “to sleep at night
and then wake up to perform the prayer.”

Kaisan (r) had said that the prayer at the laterqfahe night is called nashiat-ul-lail.
Zaid (r) had said that performing prayer at any pathe night is nashiat-ul-lail.

Ibn Abbas and Ibn Zubair say that the meaningashrat-ul-lail is that the entire night
Is nashiah.

There is no conflicts in these interpretation. Térens nashiah and giyam of the night
are general and may refer to any hour of the nigbtever the constant practice of
the Holy Prophet and the companions of the Prophstthat they performed this
prayer in the later part of the night after wakirmm sleep, and therefore it is more
virtuous and attracts more blessings.

........ Is the most effective way to subdue [one’s]satid to make speech more
upright...” (73:6)

The word “watan” means to “subdue” or to “suppras&aning that this time of the
night helps one suppress his or her.

Ibn Zaid said that getting up in the night for prais the most effective means of
making the heart, eye, ear and tongue to mutualyespond and conform.

Ibn Abbas said that the phrase means that duriadithe there is the closest degree of
conformity and harmony between the ear and thet.hHais is because there is no
disturbance during the night and when the tongoike®the Quran at night, the ears
will be conducive to listening to the recitationtkvconcentration, and the heart will be
conducive to understanding and considering its mgasnd message.

For the common people, the night prayer has Zachenistics:
1. bringing harmony between the heart and the tongue
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2.

N =

Peace of mind- making it easier to recite Quran.

....... “Surely, in daytime, you have a lengthy work t §73:7)
The word sabhun means “to flow, walk or move aliddére the word signifies “long
chain of engagements in the day.” During the dag Holy Prophet (S) as well as
other people have long chains of engagements fatvthey disperse and move
about, making it difficult for them to concentrate their worshipping activities. The
night should be reserved for this purpose. A pestwuld sleep according to his need
and perform his night prayer as well.

........ “And remember the name of your Lord, and deyotgrself to Him with
exclusive devotion” (73:8)

The word tabattul means “to cut off oneself fronirencreation to focus attention
solely on the Creator to detach oneself from thddiyothings and devote oneself
exclusively and sincerely to the service of Allah”

Dhikr can be performed at all times and underiatiienstances. Dhikr should be done
consistently and there should be no laxity in ftisTcan be done by reciting His hame

with the tongue, remembrance by heart, and keepieg body engaged in complying

with the commands of Allah.

There are 2 types of dhikr done by the heart:
It may be done through imagined words.
By reflecting and pondering on the Divine attritsité perfection.

The Holy Prophet (s) used to detach himself fromla¥p things and devote himself
exclusively and sincerely to Allah (s). When wopgiing Allah (s), no partners should
be associated with him and only he should be loakefbr reliance. One should not
take any other creature as possessing the povibenefit and harm or as possessing
the power to grant wishes and solve problems.

......... “He is the Lord of the Eat and the West; thenea<God but He; so take Him
for [your] Guardian...” (73:9)

The word wakil means “a person who has been giaskato do.” “To take Allah as
Guardian” means that all mattes and affairs shbaldntrusted to Allah. Technically,
this is called tawakkul, “trust”. Allah (s) is tligherisher and the Sustainer of the entire
universe. He is responsible to fulfill the needsibffrom the beginning to the end. He
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alone can assist in all matters. He should be ethgut for reliance and full trust must
be put on Him. Anyone who trusts and relies on #l\&ill never be deprived of his
needs.

........ “And bear patiently what they say, and part witém in beautiful manner...”
(73:10)

Here, the Prophet (s) was told to bear with pageartd fortitude the jibes, opposition
and persecution of his enemies. Spiritual reformre@pend their entire strength, energy
and life in reforming deviant people. In returnythave to hear vile language and are
persecuted and are wronged in many ways. Buttsidl; must practice sabr [patience]
in a beautiful manner. He should not take revengeraintain no relations with them
either.

....... “And leave Me [to deal] with the deniers, the pkeoof luxury and give them
respite for a while...” (73:11)

The “deniers” are referred to as “the people otilykX This indicates that people who
live a life of ease, plenty and luxury can onlytbe ones who deny the Hereafter.

....... “Surely with Us fetters and flaming fire, and tbthat chokes, and a painful
punishment...” (73:12-13)

The terrible punishment of the Hereafter is desctiim these verses. Having described
specific forms of punishment, this description engral- indicating that there will be
many more horrible and terrible forms of punishme&hich man cannot even imagine.

...... “on the Day when the earth and the mountainsquilke, and the mountains will
turn into a slipping heap off sand. (14) We have §8 you a messenger, as a witness
over you, just as We sent a messenger to Firobi.Ttien Firoun disobeyed the
messenger; so We seized him with a severe se(dfeSo, if you disbelieve, how

will you save yourself from a day that will turnetkmall boys into grey headed old
men... (17)

These verses describe the horrors and terroredddly of Resurrection. A reference is
made to the story of Musa and Firoun in order tedten the pagans of Makkah.
Towards the conclusion, the verse says that ibnoént is inflicted in this world, no
one can escape the horrors and terrors and théhlehthe Day of Resurrection that
will turn the children grey
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....... “Surely, your Rabb knows that you stand in prayezarly two thirds of the

night, sometimes one half or one third of it, sootlters among your companions.
Allah has the measure of the night and the daykresvs that you will not be able to
keep it up, so He has turned to you in Mercy, ttogeeread from the Quran as much as
you easily can. He knows that there may be sonkepgiople among you, and some
others who travel through the land to seek Allddsnty; and yet, some others
fighting for the cause of Allah. Therefore, readhasch of the Quran as you easily can.
Establish the Salah [five time daily prayers] amag the Zakah [obligatory charity],

and give to Allah, a goodly loan. Whatever good wallisend before you for
yourselves, you will find it with Allah, which wilbe much better and greater in
reward. Seek Allah’s forgiveness. Surely Allah i$-Borgiving, Most Merciful.

(73:20)

In this verse Allah is talking about how he tookké&he obligatory nature of the
injunction of night prayer. It also mentions howparticular number of verses has
been fixed for recitation of the Quran in tahajprdyer. We are also told to spend in
the way of Allah as charitable donations. And thatan does good in his lifetime, it
Is better for him then advising someone else tthdagyood deed at the time of his
death. Meaning, it is better for one to pay kaffieaad fidyah with his own hands
while he is living rather then expecting the héirslischarge it because they might do
it or they might neglect to do it.
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Surah An-Naba’ (The Great Event)
This Surah is Makki, and it has 40 verses and e

Explanation of Select Verses and Themes

The Quran then responds by asserting one statéwiestfor emphasis:
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Verse ten then points to the fact that man natufaéls sleepy when light
decreases and darkness prevails, when there gtlignall around and there is
absence of noises. The verse under comment adaifi@gnifies that Allah did
not only give man sleep, but created in the emtwdd conditions that are
suitable for sleep. That is to say: (1) darknessigtt; (2) the state of sleep

imposed on all humans and animals simultaneouslthat they sleep at the
same time.

The combined sense of verses 21 and 22 is théatridhge of Hell is set in
ambush for all, the good and the bad. They willehevgo over it. But Hell is
the abode of the rebellious peaple
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In verse 36 two things are mentioned. First, theessings are a reward of their
deeds. Secondly, they are a Divine grant.
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Surah al-Lail (The night)

Surah al-Lail is a Maki Surah and has 21 verses.
Explanation of Select Verses and Themes

...... “Your efforts are diverse...” (92:4)

This means that man by nature is used to makimgteffor one objective or
another. But the nature and results of these sftod different. Some people
work hard for an objective that brings eternal hapgs to them and others work
hard for an objective that makes them suffer etqrealition.

Humankind may be divided into two opposing groupterms of their opposing
efforts. Each of the two groups are characterizethiee qualities.

The first group is the successful one and its tohegacteristics are:
1. They give in charity in the cause of Allah
2. They fear Allah and avoid violating the injunctiosisAllah in every
aspect of life.
3. They believe in the best words [there is no godAdiath]

The second group is the unsuccessful one andrés ttharacteristics are:

1. They are misers to such an extent that they evktofpay the Zakah and

other obligatory alms.

2. They deem themselves self sufficient rather thezywiyg Allah

3. The reject the best word [there is no god but Allah
........ “We will facilitate for the way to extreme egsemforts of paradise]
Yusra literally means ease and comfort or a thnghich there is no difficulty
but here it refers to Paradise.

....... “for him We will facilitate the way to extremediess....” (92:10)

Usra, meaning extreme distress referring to Hellhe opposite of yusra.
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The two statements signify that those who exeit &féort in the first three acts,
Allah will pave their way to extreme ease to dethds will lead them to the
comforts of Paradise. But those who exert theorésfin the last three acts,
Allah will pave their way to extreme distress tisato make easy for them to
perform deeds that will lead them to Hell.

........ “And his wealth will not help him when he witf down...” (92: 11)

When he will fall signifies that when the Divinealee regarding his destruction
comes into operation, nothing will save him, whetihethe grave after his death
or on the Day of Judgment.

....... “None will enter it but the wretched one who ogsl [the truth] and
turned away...” (92:16)

The unbelievers will be tortured eternally in thellfire. The sinful believers on
the other hand, will receive punishment for theissand eventually, at some
time or another, be taken out of Hell.

......... “And saved from it will be the most God- fearingeowho gives his
wealth [in charity] to become purified...” (92:17-18)

The most God fearing person, who spends his weatthedience of his Lord in
order to purify himself from sins, will be kept faway from the fire of the Hell.

...... “while no one has conferred any favor on him fémael he would give a
return....” (92:19)

This lyah refers to Abu Bkar in particular. Abu Bapent most of his wealth in
purchasing enslaved believers, who were being peise by the unbelievers,
and set them free. The emancipated slaves hadnetldm any favors in the
past, so no one could say that he was returningfther. He took this step only
for one purpose as the following verse says:

....... “but [he gave his wealth in charity] only to seébk Countenance of his
Lord, the Most High....” (92: 20)
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It has been recorded that Abu Bakr used to dogthiie often. Generally these
people were weak and helpless.

Abu Qahafah, Abu Bakr’s father, said to him,

“Since you are emancipating slaves, why do yousrbfree strong and brave
people, so that they may assist you in fightingghemies and protect you.”

He replied,

“My purpose of emancipating them is not to expawst laenefit in return. My
only purpose is to seek the pleasure of Allah (s).”

.......... “And surely he will soon be happy” (92:21)
Whoever spends in Allah’s way, with pure and gadérntions of pleasing

Allah, and not for any personal worldly gains, vatiquire the pleasure of Allah
in the Hereafter by achieving the wonderful andreteblessings of Paradise.
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